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4 Tale of Two Souls

P egson 1 Chapter 1 Class 4

1. Class Summary

The Alter Rebbe embarks on his philosophical and psychological journey, by questioning
and then redefining the terms “Tzaddik,” “Banuni” and “Rasha” -- the righteous,
ordinary and wicked human beings, frequently quoted in Torah literature.

Scanning in the opening of the first chapter of Tanya the entire corpus of Talmud, Zohar,
and code of Jewish law, the author shows the many contradictions as to the definition
of the above titles. These questions and inconsistencies lead him to a new definition of
the three personalities. At last it turns out that the dramatic distinction between these
titles is not about external behavior, but rather about their internal experiences and
emotions. The tzaddik and the banuni may be externally identical, yet a great gulf
divides them.

It is here that we are introduced to the first major message of the Tanya: Judaism is
much more than behavior; it is about a comprehensive internal experience,
encompassing the soul, mind and heart of the person. Even if | am perfectly righteous in
my behavior, | may not yet pass the litmus test set forth in the Tanya, and may still be
defined as Banuni, as the “intermediate” person.

2. Dictionary

Tzadik-Banuni-Rasha 11778 lh T Ln Wl Lip 0

These three titles can be understood in three ways:

1) Attime of judgment:
“Tzadik” is a person deemed righteous in judgment, because the majority of his actions are mitzvos. The
Rasha is the person who has more sins than mitzvos. Banuni is the term in the case when they are equal.
(Maimonides explains in the laws of Teshuvah that this based not on quantity, but also on quality and
circumstances. Sometimes one mitzvah overrides hundreds of sins.)

2) Forthe Halachik definition:
The Tzadik is the man who does not transgress the word of G-d in his or her actual behavior. He loses this
title, and is instantly deemed a “Rasha” if he commits even a single sin and does not repent. There’s is no
middle ground of “Banuni” in Halacha.

3) Ona core level:
The Tzadik’s inner and outer character is in-tuned with G-d. His animal and divine-soul are in full
synchronization. The Rasha is the man whose actual behavior is in dissonance with his divine soul. In the
Tanya, Rabbi Schneur Zalman placed as his ideal human being a new spiritual model whom he called "the
Banuni," or "the possible man." The Banuni is a man whose inner character often resembles that of the
Rasha, consisting of the good/evil dichotomy that is the original natural state of every human. But the
Banuni's behavior is as flawless as the Tzadik's.
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2. Sources mapn .2
Talmud Nidah 7171 NO0N
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Rabbi Simlaei stated: What is a fetus
compared to in the womb of its mother?... a
light burns above his head, he gazes and sees
from one end of the world to the other... and
he is taught the entire Torah...

And he does not leave the womb until he is
administered an oath... What is the oath he is
administered? Be righteous and be not wicked.
Even if the whole world tells you that you are
righteous, regard yourself as wicked. And you
should know that G-d is pure, and His angels are
pure, and the soul He has placed in you is pure.
If you guard it in purity, fine. If not, | will take it
from you.
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Ethics of the Fathers

2,13

Rabbi Shimon said: Be scrupulous in the reciting
of the Shema and in prayer... And be not wicked
in your own estimation.
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Talmud Berachot

7a

Moses requested from G-d three things and they
were all granted... He asked to understand the ways
of G-d. Moses said, “Master of the Universe, why do
some righteous people have a good life while other
righteous people have a bad life; and some wicked
people have a good life while other wicked people
have a bad life?” He (G-d) replied: “Moses! A
righteous man who has a good life is because he is a
“complete Tzadik.” The one who has a bad life is
because he is an “incomplete Tzadik.” An evil person
(Rasha) who has a good life it is because he is not a
“complete Rasha” , while the one who has a bad life
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is because he is a “complete Rasha”.
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Zohar 77
Vol.2117b

A “tzadik vera lo” [a tzadik with evik in him] is
rooted in “the tree of knowledge of good and
bad.”

Why is he then called a Tzadik, since he has
evil within him? Since the good is in control he
is called a “tzadik and the bad is his”, meaning,
the bad within him is fully under his control.

A “rasha vetov lo” why is he called a rasha
[since he has good]? because his evil inclination
has become his leader, and the good is
subservient and under the control of the evil,
like a servant under his master.
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Talmud Berachos

61b

We have learned, Rabbi Yossi Haglili said,
righteous men are ruled by their good
inclination, as the verse states (Psalms 109) “My
heart [negative inclination in the heart] is slain
within me.”  Wicked people are ruled by their
evil inclination like it states (Psalms 36) “The
word of the transgression to the wicked man, in
the midst of my heart, is that there is no fear of
God before his eyes.” Intermediary men are
ruled by both inclinations, like it states (Psalms
109) “He will stand to the right of the needy to
save [him] from those who judge his soul.”

Raba said “for example, / am an ntermediary
man.” Abaye said to him “Master, you make it
impossible for any creature to live!”
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Talumud, Bava Basra
16a

Rava said, Job attempted to clear the entire
world from heavenly judgment.

Job said “Master of the universe, you
created the bull with cloven hooves, the donkey
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without cloven hooves.

You created paradise and You created
purgatory. You created righteous men and you
created evil men. Who can restrain You?!” [If
you want someone to be evil, no one can stop
it.] Job’s contemporaries answered him... “G-d
created the evil inclination and created the
Torah to refine it.”
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Talmud Nidah
16b

For Rabbi Chaanina the son of Papa made
the following exposition: ‘Night’ is the name of
the angel who is in charge of conception, and
he takes
up a drop of reproductive liquid and places it in
the presence of G-d, saying,

‘Master of the universe, what shall be the
fate of this drop? Shall it produce a strong man
or a weak man, a wise man or a fool, a rich man
or a poor man?" Whereas ‘wicked man’ or
‘righteous one’ he does not mention.
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Talmud Bava Metziah
86b

They were disputing in the Heavenly
Academy thus: If the bright spot [on the skin of
a leper] preceded the white hair, he is unclean;
if the reverse, he is clean.

If [the order is] in doubt — the Holy One,
blessed be He, ruled, He is clean; while the
entire Heavenly Academy maintained, He is
unclean.

Who shall decide it? said they. — Rabbah son
of Nachmani; for he said, | am pre-eminent in
the laws of leprosy and tents.

A messenger was sent for him, but the Angel
of Death could not approach him, because he
did not interrupt his studies [even for a
moment].

In the meantime, a wind blew and caused a
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rustling in the bushes, when he imagined it to
be a troop of soldiers. ‘Let me die,’ he
exclaimed, ‘rather than be delivered into the
hands of the State.’

As he was dying, he exclaimed,‘Clean, clean!’

When a Heavenly Voice cried out, ‘Fortunate
are you, Rabbah son Nachmani, whose body is
pure and whose soul had departed in purity!’
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Talmud Kidushin
49b

[If a man says to a woman: “You are betrothed
to me] On the condition that | am a Tzadik,”
even if he is a complete Rasha she is betrothed
to him, for maybe he repented in his mind.

Or Zorua by Rabbi Yitzhak ben Moshe, 13th
century, Vienna.
Section 112

As soon as one repents he is deemed a
complete Tzadik. Proof for this can be derived
from the law, “If one betroths a woman on
condition he is righteous she is betrothed,” for
perhaps he repented in his mind, though we
know he was a complete rasha.
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Ramabam
Laws of Witnesses ch. 10

1. Reshaim are biblicaly disqualified to testify,
as the verse states “do not place your hand with
a rasha to be a false witness”....

2. Who is considered a rasha? Anyone who has
transgressed a prohibition that deserves lashes is
considered a rasha and unqualified [as a witness], for
the Torah calls the person sentenced to lashes a
rasha, as it states “and it shall be, if rasha has
incurred [the penalty of] lashes”. It goes without
saying that a person liable to the death penalty is
rendered unqualified, ase it states “You shall not
accept ransom for the life of a murderer, who is
[rasha] guilty and liable to death.”
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Talmud Yevamot babi~=xsl=l=}r)
20a X,>

Abaye said “anyone who fulfills the words of
the Sages is deemed holy.” Rava said to him
“Does this mean that someone who does not
fulfill their words is not deemed holy, but he
not deemed wicked as well”? [Certainly, such a
person is deemed a rasha.]
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Talmud Niddah
12a

...Because | maintain that whosoever observes
the enactments of the Sages may be described
as virtuous.

Said Raba: Would then one who does not
observe the enactments of the Sages merely
lose the designation of virtuous man but would
not be called wicked? [Certainly that is not the
case!]
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Talmud Shavuot
39b

With all sins of the Torah that an individual
transgresses does the remainder of the
community not suffer? The verse states, “Man
will stumble due to the sin of his brother,” this
teaches us that all of Israel are guarantors for
each other? There it is referring to a situation
that the community has the ability to protest
but they did not protest [hence they share the
responsibility.]
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Talmud Sanhedrin
99a

“He disgraced the word of G-d”... Rabbi
Nehorae says, this refers to someone who has
the opportunity to occupy himself with Torah
study, but doesn’t.
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Zohar

Vol. 3 p. 231a

Rabbi Hamnuna said to Elijah: We have
learned there are wicked who prosper and
righteous who suffer. Why? [Rabbi Hamnunah
explained:] A righteous man who has only a few
sins, G-d penalizes him in this world [so he can
enjoy full bliss int he world to come], thus he
suffers in this world; the wicked who has many
sins but few merits, G-d rewards in this world,
hence he enjoys this world.

Elijah responded to him: [You are mistaken,
for ] the decrees of G-d are ancient and deep
[and we do not understand the reasons of G-d.]
One reason may be this: When G-d wants to
grant forgiveness to the sins of the world, He
strikes its arms [the tzaddikim who hold up the
world], and all get cured.
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Zohar

Volume 2, p. 47b

“The heavens and the earth and all their hosts
were completed [on the seventh day.]” The
heavens and earth symbolize the written and
oral Torah; all their hosts refer to the details of
Torah, faces of Torah, for there are seventy
facets (ways of interpretation) for the Torah.
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3. Questions and Exercises:

1. Should one consider himself/herself essentially a “good person” or a “bad
person,” who needs to become better? What is a truer and more productive way
of living? What are the pros and cons of each side?

2. Honestly, do you consider yourself a “good person” or a “bad person?”

3. What are the five categories of Jews? How would you define each?

4. What is the Alter Rebbe attempting to get at via his long analysis in the opening
of chapter 1 of the Tanya?

5. Why do bad things happen to good people?
6. What is humility? When Rabah said that he is a banuni was he being humble?

7. Was Job correct when he told G-d, “You have created righteous and wicked
people?” Is a person’s behavior predetermined by genetic makeup?

8. What is the pre-Tanya definition of tzadik, banuni and rasha?
9. What is their post-Tanya definition?

10. In what category did you perceive yourself before opening the Tanya? And now?

4. Reflections:

1. Why did the Alter Rebbe choose to start his book with the word “Tanya”, when he quotes a
statement which is not a bereisa? (189 Ty RN R"YIN MMYH 190)
2. What’s the acronym of the word R"n? (193 0y n”wn DNRNN 79D)

3. Why would the Neshama need an oath, isn’t that what it wants to do?
(X7 7Y 2”n VPIYN DMINRND D)

4. Was it Rava or Raba who called himself a banuni?
5. Why is the transgression of a Mitzvas Aseh a 19w Y3 and a 9mIm 9p? (Reshimos)

6. Why does the Alter Rebbe learn it from a v*p if it’s a clear Gemarah?
(19R) Ap 'Y TN VTP MIIR)
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6. Text of Tanya (“Lessons In Tanya”)

MR DPIAVN :ATIT 2 PI9 9101 RN
We have learned (Niddah, end of ch. 3):1 “An oath is administered to him:
YWII PV NN ANR PYIN T DIMIR DI 09N DI 1D2aRY YW NN HRY TR NN

‘Be righteous and be not wicked; and even if the whole world judging you by your actions tells you

that you are righteous, regard yourself as wicked.””
TOXY 2192 YV AN SRI : 1 P9 MAR N RAT,PIAY P

This requires to be understood, for we have learned in theMishnah [Avot, ch. 2],2 “Be not wicked in

your own estimation.”
axy 7°n” 1219 Y1 YywId Y1 7’0 DR DN

Furthermore, if a person considers himself wicked, he will be grieved at heart and depressed,
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and consequently will not be able to serve G -d joyfully and with a contented heart;
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while if his heart will not be at all grieved by this self-appraisal,
DYV ON MY Y R12d M

he may be led to irreverence, G -d forbid, by such an attitude, with sin perturbing him not at all.

For although his original resolve that being wicked will not perturb him stems only from
his sincere desire to serve G-d with joy, yet such a resolution may very well lead to a

situation where wickedness will truly not disturb him.
PIvn IR

However, the [above] matter will be more clearly understood after a preliminary discussion of

the true meaning of “righteous” and “wicked”.
19 P PYIN 1Y 2101 PYIX cMIPIYN N RINIA NN 1IN D

We find in the Gemaray five distinct types: a righteous man who prospers, materially as well as
spiritually — he knows only good; a righteous man who suffers, in both a material as well as
spiritual sense: spiritually, he has not yet vanquished all his evil, and in the material sense too

he is wanting;
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a wicked man in whom there is some good and who prospers; a wicked man who suffers spiritually

and materially; and an intermediate man — the Beinoni.
M) PIR — 19 2107 P7IX (RINIIVID
The Gemara explains: “the righteous man who prospers” is the consummate lit., “complete” tzaddik;

Once he has achieved this level, physical suffering — to cleanse the soul from the

impurities of sin — is unnecessary; he therefore prospers materially as well.
TN IVRY PTX — 19 Y7 PN
the “righteous man who suffers” is the imperfect lit., “incomplete”tzaddik.
109 919211V YIY — 1Y yN PYTIX V9 DVAVN NYWIS RINAN RYPIDY

In Ra‘aya Mehemna (Parshat Mishpatim)s it is explained that “the righteous man who suffers” is

one whose evil nature is subservient to his good nature.6
JOY YIN X DYV J10 JOV 210 IX? DIPYTX :NI1DI1T "0 P79 970 RN

In the Gemara (end of ch. 9 of Berachoty) [it is stated] that the righteous are “judged” i.e.,
motivated and ruled by their good nature,their good nature having the final say; the wicked are

judged i.e., motivated and ruled by their evil nature, their evil nature having the final say;
191 UMV NN DT DM
intermediate men are “judged” by both the good and evil nature.8
191 172 93% PN N P RY AR 7YY 90K 21102 RIR 1D 1027 IR

Rabbah declared: “I, for example, am a ‘Beinoni’.” Said Abbayeto him, “Master, you make it

impossible for any creature to live.”
200 IR 79I Pann
To understand all the aforesaid clearly [an explanation is called for].

13 DYV NRI2 DPYTX NRI2,09Y YW 11127 : 'R P79 RINA R PR TIRY 7N 1209 ON

And also to understand the statement of Job [Bava Batra ch. 1]10:“L -rd of the Universe! You have

created righteous men, You have created wicked men,....”

ANRP RY YV PITY RM
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for He does not decree [which persons are to be] righteous and wicked.

MPIAN NIITN MIN ]’:ln'? on
We must also understand the essential nature (mahut) of the rank of the Beinoni.

The mahut of a tzaddik is righteousness; the mahut of the wicked man is evil. What is the

mahut — the essential nature — of the Beinoni?

111272 RINY 1Y 10XY2 127 7YV PR 13 DRY ,MIMNY AXNNI N1IT NXNN IR IRTIAY

He is certainly not one whose deeds are half virtuous and half sinful; for if this were so, how could

Rabbah err in [ classifying] himself as a Beinoni?

12 VYWY 9127 PN R MINN IRYN I1DARY TY ,RDIIN 1M1 PI0 RYT YTIN

— when it is known that his mouth never ceased studying [theTorah], so much so that even the Angel

of Death had no dominion over him.13

Such was Rabbah’s diligence that he did not neglect his studies for even one moment.
Qualitatively too, his learning was on so high a plane that the Angel of Death was unable to

overpower him.

DYV DN ,NNNY AXNNI MYVY 9197 7N PRI

How, then, could he err in considering that half his deeds were sinful, G -d forbid?
NI YV RIPI MNY AWV Nywl Mnv Ty

Furthermore, when can a person be considered a Beinoni? For at the time one sins until he repents

he is deemed completely wicked,

NI PTR RIPI NIVN AVY 2 INR DRI

(and if he was sinful and then repented, thus ceasing to be wicked, he is deemed completely

righteousi4).

NTIT RNP 77921 MIN2T ‘2 P9 RIVRTI YV 1PN DMIND 27T YV H) MNOR HY 1290 19298

Even he who violates a minor prohibition of the Rabbis is termed wicked, as is stated in Yevamot, ch.

2,15 and in Niddah,ch. 1.16

MYIAVT 1 9792 PV RIPI NN RYI MINNY 1772 WY N0 199N

Moreover, even he who himself does not sin, but has the opportunity to forewarn another against

sinning and fails to do so is termed wicked [ Shevuot, ch. 617].
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All the more so he who neglects any positive law which he is able to fulfill,
POV DRI NN PIOYY Y TWARY 93 11D
for instance, whoever is able to study Torah and does not do so,
121 190 N7 MY AT D 92T 09 1571 1m0 1T PYHYY

to whom our Sagesi8 have applied the verse,19 “Because he has despised the word of the Lord (i.e., the
Torah),.[that soul] shall be utterly cut off....”

13297 MOR 72PN Y90 YW MIIPNT ROV

It is thus plain that such a person is called wicked, more so than he who violates a prohibition of the

Sages.

770 91072 1Y 19298 12 PR 1113220 N7 HY 1 oXY

This being so, we must conclude that the Beinoni is not guilty even of the sin of neglecting to study
Torah;

a sin most difficult to avoid, and counted among those sins that people transgress daily.20
M RINY IMY 1NXYI N7 NPY DN DIV

This is why Rabbah mistook himself for a Beinoni.

Since a Beinoni is innocent even of neglecting Torah study, Rabbah could [mistakenly]
consider himself a Beinoni, even though he scrupulously observed even the most minor

commandments and never ceased from his studies.
nnan
— 127 1MIMNY POYINNIY Y3 :R"7 47 PHN 012 IOV M

NOTE

As for what is written in the Zohar III, p. 231: “He whose sins are few [is classed as a ‘righteous man

who suffers’],”

implying that even according to the Zohar the meaning of a “righteous man who suffers”
is one who does have sins, albeit few; and if so, a Beinoni must be one who is in part virtuous

and in part sinful,
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this is the query of Rav Hamnuna to Elijah.
95T DVAVN WIS 112 W NI RIN Y Y P7TX 90 DY 1R NIwn 2aY Har

But according to Elijah’s answer [ibid.], the meaning of a “righteous man who suffers” is as stated in

’

Ra‘aya Mehemna on Parshat Mishpatim, quoted above,21 i.e., that the “righteous man who suffers’

is one whose evil nature is subservient to his good nature.

nINY 019 DYaw

And the Torah has seventy facets (modes of interpretation).22

FOOTNOTES

Niddah 30b.

Avot 2:13.

The apparent contradiction between the two statements is resolved in ch. 13. See also chs. 14, 29 and 34.
Berachot 7a.

Zohar Il, 117b.

This is an alternative interpretation of the words 17 yn1 which may be rendered literally as “evil [belongs] to
him”; i.e, he is master of the evil nature in him.

61b.

See beginning of ch. 9, and ch. 13.

Berachot 18b.

Bava Batra 16a.

Niddah 16b.

The question is answered in ch. 14 and ch. 27.
See Bava Metzia 86a.

The Rebbe notes that although the Gemara inKiddushin 49b indicates only that the penitent sinner is
considered a tzaddik, it is explicitly stated in Or Zarua, sec. 112, that he is considered a tzaddik gamur.

15. 20a.

12a.

39b.

18. Sanhedrin 99a.

19. Bamidbar 15:31.

20. See below, end of ch. 25.

21. Zohar 11, 117b.

22. Otiot deRabbi Akiva; comp. Bamidbar Rabbah 14:12.
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